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Abstract 

 
 The pneu/ma (pneuma) is the dominant intangible entity in the collection of early 
Christian writings compiled in the New Testament.  Most often translated as “spirit,” this 
word can and does present many other meanings in ancient literature and within the New 
Testament itself.  After centuries of interpreting pneuma as the Holy Spirit in light of 
Trinitarian theology, the connection is often made between the generic term and the 
specific theological entity, regardless of the context.  In most cases, however, the 
connection is not present in the text or in the context in which pneuma is found. 
 Laying aside the interpretive aid of the doctrine of the Trinity, this research seeks 
to investigate the nature of the pneuma based on the historical context which produced 
the writings in the New Testament and especially from close textual and linguistic study 
of the Greek text.   
 In the wake of this study, which must be regarded as preliminary in scope, a 
different picture of the spiritual world presented in the gospels, epistles and other Greek 
writings emerges – one far more diverse than is commonly believed.  Many spirits 
interact with the personalities in the New Testament, including “unclean” spirits and the 
one entity explicitly referred to as “The Holy Spirit,” but the most common ethereal 
entity is simply referred to as pneuma.  This particular spirit is the focus of this 
investigation in terms of its role in ontology, in the lives of those it interacts with, and in 
the early Christian community. 
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Introduction 
 

 “Let the one having an ear listen to what the spirit is saying.” 
- Revelation 2:17 

 
 My “spiritual” quest in this project began as an exegesis of Acts 5:1-11, the story 

of Ananias and Sapphira – two unfortunate individuals who were struck down for lying 

about the money they gained from selling their property in order to donate the proceeds 

to the fledgling church in Jerusalem.  This story is interesting for a number of reasons, 

including the instance of swift vengeance without the chance for repentance and its use 

by later theologians to equate the Holy Spirit with God and Jesus in Trinitarian doctrine.  

What stood out when I read this story was an unusual word in Greek describing the death 

first of Ananias and three hours later that of his wife Sapphira.  I only found it once more 

in the group of texts most commonly associated with the book of Acts, the library 

commonly known as the New Testament, and only once in the Septuagint, the Greek 

translation of the Hebrew Bible.   

 It was then that I picked up on the common thread in these stories: only people 

opposed to God died in this fashion.  I checked on other deaths in the New Testament, 

and found that most people simply died, and believers died in yet another way altogether.  

The difference was in the entity which people lost at their deaths.  As I looked further 

into these distinctions, I found that the “spirit” played a key role in these distinctions.  Of 

course, assuming as most translations do that this refers to the Holy Spirit, this was no 

surprise.  However, when I read these texts in their original language, a dialect of Greek, 

the association with the Holy Spirit was simply not present.   

 x



The lens of Trinitarian theology has been the interpretive model for analyzing 

these texts for centuries, but this doctrine evolved hundreds of years after the composition 

of the New Testament and has obscured the original meaning of what these authors said 

about the spirit.  In order to obtain any meaningful gain from this word study, it is 

necessary to understand that no word exists in isolation; rather, words work to express 

meaning within context.  In the period we are focusing on here, the context within which 

“spirit” is understood was evolving and the authors of these works were actively 

constructing a new understanding, drawing on but not simply adopting the meaning of the 

word in the cultures around them. To come as near as possible to the understanding these 

early Christians had we must reconstruct the changing context within which they wrote, 

looking at literary and cultural precedents and the use of the words that occur most 

frequently alongside “spirit.”  Thus the goal here must be to demonstrate tendencies, not 

establish rules. 

 A note on the use of Greek text: I have presented quotations and excerpts of 

ancient texts in the original languages throughout this paper.  For single words, especially 

those I have used frequently, I have included a transliteration in parentheses followed by 

the translation; for phrases and longer quotations, I have included only the translations. 

 
Eric Schlichting, 

Oxford, Ohio 
April, 2006 
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The Christian religion grew out of Judaism, but did so in a thoroughly Hellenized 

world, so much so that the church’s scriptures were not written in Hebrew or Aramaic, 

the language of contemporary Judaism, but in Greek.  Christian thought drew from both 

of these “parent” cultures, and created a system distinct from both.   

This essay is primarily a word study, focusing on the use of the Greek word 

pneu/ma (pneuma) across the body of works collectively known as the New Testament.  

My goal is not to trace the development of the use of this word and the concepts behind it 

(although I hope to pursue this area at a later time and encourage others to do so as well), 

but rather to examine the concept which was the end result of this development.   

Pneuma is most often translated into 21st Century English as “spirit,” but what did 

it mean to the authors who used this particular word?  As an integral part of man, how 

does it relate to Jewish and Greek ideas of humanity?  How does pneuma relate to other 

elements?   

Through examination of the parent cultures, it becomes clear that the idea of the 

pneuma put forth by the small group of Christian authors who composed the New 

Testament is unique to Christianity, with no clear equivalent in Jewish or Greek thought.  

Explaining this idea of the pneuma is the key to this essay. 

A cursory search for scholarship on pneuma did not disappoint on the level of 

quantity.  However, it seems that the trend recently has been looking into “the concept of 

the spirit in Hellenistic Judaism,”1 asking the “understanding of pneu/ma by pagan Greek-

                                                 
1 Johnston 1978, 291 
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speakers”2 and figuring how these meanings may have influenced their communities’ 

interpretations of Christian ideas.  The articles and books in this corpus of scholarship are 

fascinating; these scholars have raised and attempted to answer important questions 

pertaining to the reception of the Christian kerygma and how this informed the shaping of 

communities as the new religion spread.  The amount of academic (as opposed to 

theological) scholarship I have been able to find on the nature of pneuma to in the 

Christian communities of the time has been nil.  The focus here is not what was going on 

in the communities which received these teachings, but what the people bringing these 

new teachings in written form thought about the fundamentally important concept of 

pneuma. 

“And the man became a living soul.” 
- Genesis 2:7 

 
In the ontology of the composers and authors of the Pentateuch, man was a 

singular unit – the tangible and the intangible were combined to form him; when the body 

died, the soul went with it.  In Genesis when God creates something living, he makes a 

vp,n< (nefesh), “something with life” (Genesis 1:20 ff).  Reflecting the idea of nefesh as a 

general animating force, this term was applied to all living things; it was not uniquely 

human, but rather referred to “animal and psychical functions.”3  In the Yahwist account 

of creation (Genesis 2:4-25), the combination of the “breath of life” from God and the 

dust of the earth creates a “living nefesh” (Genesis 2:7).  Because the nefesh was the 

                                                 
2 Paige 2002, 417 
3 Sjöberg, Erik in TDNT, v. 6, 377 
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product of the combination of both a physical and an intangible element, it could not truly 

survive the death of the physical body.   

When people in the Pentateuch die (e.g., the genealogy presented in Genesis 5), 

there is no mention of what becomes of the nefesh, the author most often simply reports 

tmo)Y"w: (vayamot) “and he died,” rendered avpe,qanen, (apethanen), “he died” in the 

Septuagint (the Greek translation of the Hebrew bible, abbreviated LXX.  Because this 

was the text read and used by New Testament authors, I will be quoting it for passages 

from the Hebrew bible).  This simple language is a reflection of early Hebrew attitudes 

towards death. 

   The death of the individual had not loomed as a serious problem in the 
early period of Israel, for it was believed that the individual’s life was 
given meaning though participation in the covenant community.4

 

 
  When the covenant community is dispersed later, the problem of lending 

meaning to life and death becomes more troublesome.  The teacher whose lessons are 

recorded in the book of Ecclesiastes continues to espouse the ancient position that death 

of the body is the end of existence, that “there is nothing in them [humans] which is 

immortal or ‘deathless,’” but does so in a more pessimistic way than his predecessors.5   

 tou/to ponhro.n evn panti. pepoihme,nw| u`po. to.n h[lion o[ti suna,nthma e]n 
toi/j pa/sin…4o[ti ti,j o]j koinwnei/ pro.j pa,ntaj tou.j zw/ntaj e;stin evlpi,j 
o[ti o` ku,wn o` zw/n auvto.j avgaqo.j u`pe.r to.n le,onta to.n nekro,n.  5o[ti oi` 
zw/ntej gnw,sontai o[ti avpoqanou/ntai kai. oi` nekroi. ou;k eivsin 
ginw,skontej ouvde,n kai. ouvk e;stin auvtoi/j e;ti misqo,j o[ti evpelh,sqh h` 
mnh,mh auvtw/n. 

 

 This is an evil done among all under the sun, that one fate is for all…4for 
whoever shares with the living has hope; this living dog is better than a 
dead lion.  5Because the living know that they will die, but the dead do 

 

                                                 
4 Anderson 1998, 528 
5 ibid. 
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not know anything anymore since the memory of them has been lost.6

 - Ecclesiastes 9:3-5  
 
The retention of such a tight interweaving of the body and soul in Ecclesiastes not 

only shows continuity with the earliest scriptures, but shows a resistance to the now 

present influence of Greek philosophy.7  While Jewish understanding of anthropology 

had certainly changed from the time of the Pentateuch to the time of Ecclesiastes and to 

the nascence of Christianity, the fundamental concept of “the spirit as the vital 

force…remained the same.”8  The concomitant death of the body and soul as an 

inseparable unit stands in contrast to the philosophies espoused first by Pythagoras and 

Alcmaeon, later refined by Plato, and eventually incorporated into later rabbinic 

Judaism.9

As early as Homer, the earliest extant Greek author, the separation of the yuch. 

(psyche) from the physical body (Appendix A) is common knowledge, even if there is 

doubt as to whether the Greeks of Homer’s time thought of the body as a unit or a 

collection of parts.10  As it developed later, the Greek philosophic position on the 

composition of man was that the psyche was immortal and eternal, coming and going 

from various bodies which degraded its quintessential goodness. 

Though he left no writings of his own, the teachings of Pythagoras, active in the 

6th Century BC, were passed down and eventually recorded in writing, including in the 

                                                                                                                                                 
6 Unless otherwise noted, the translations given are the author’s. 
7 Due to the book’s dating between 450 and 330 BC (Coogan 2001, 944) 
8 Sjöberg, Erik in TDNT, v. 6, 377 
9 ibid. 
10 Snell 1953, 5-6 
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account of Diogenes Laertius, who gives the following account of Pythagoras’ teaching 

concerning metempsychosis or transmigration of psuchai (plural of psyche). 

 Prw/to,n te, fasi tou/ton avpofh/nai th.n yuch.n ku,klon avna,gkhj 
avmei,bousan a;llot v a;lloij evndei/sqai zw|,oij) 

 

 They say that he was the first to show the psyche changing in a circle of 
necessity, bound in one and then another animal. 

 

 Lives of the Philosophers, VIII.14  
 
This sentiment was echoed by his disciple Alcmaeon, who also declared the 

psyche to be immortal and kinei/sqai auvth.n sunece.j w`j to.n h[lion, “to move 

continuously, like the sun” (Lives of the Philosophers, VIII.5). 

The 6th Century BC notion of the immortality of the soul and its constant cycle of 

rebirth in different bodies was inherited and expounded on most famously by Plato in the 

5th Century.  In the Phaedo, Plato depicts Socrates discussing death in the hours before 

his forced suicide.  During the course of this discussion, Socrates looks forward to the 

liberation of his psyche he expects in death because ma,lista katadei/tai yuch. u`po. 

sw,matoj, “the psyche [is] most completely put in bondage by the body” (Phaedo, 83d).11  

In his seminal work, The Republic, Plato discusses and works to prove the immortality 

and pre-existence of the soul (Republic, 608d-611a).   He also relates the cyclical 

existence of the psyche, elaborated in the myth of Er, in which a warrior is allowed to see 

the psuchai in the underworld, picking and choosing their next lives before drinking from 

the river of forgetfulness (Republic, 614b-621b).  These assertions, of course, are hardly 

enough for Plato, who seeks to understand the very nature of the psyche.  In this 

discourse, Socrates outlines the problems of understanding the psyche. 

                                                 
11 Translation by Harold North Fowler (Plato 1995) 
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 evsti. th|/ avlhqei,a|( ouv lelwbhme,non dei/ auvto. qea,sasqai u`po, te th/j tou/ 

sw,matoj koinwni,aj kai. a;llwn kakw/n( w[sper nu/n h`mei/j qew,meqa( avll v 
oi-o,n evsti kaqaro.n gigno,menon( toiou/ton i`kanw/j logismw|/ diaqeate,on( 
kai. polu. ka,llion auvto. eu`rh,sei kai. evnarge,steron dikaiosu,naj to kai. 
avdiki,aj dio,yetai kai. pa,nta a] nu/n dih,lqomen) 

 

 In truth, it is necessary to see it [i.e., the psyche] not being degraded by 
its association with the body and other evils, just as we see it now, but 
rather as it becomes pure.  One must examine such a thing by reckoning 
appropriately, and he will find it much nobler, and he will more distinctly 
see righteousness and injustice and all the things that we have discussed 
now. 

 

 Republic 611c  
  
 Thus we see not only the difference with the Hebrew tradition not only in respect 

to the pre-existence of the psyche, but also in respect to its relationship to the body.  The 

Torah is enormously concerned with the purity and health of the body because of its 

importance to psychosomatic humans; The Republic, also conceived as a set of laws, 

seeks to separate the pure psyche from the ill-effects of its union with various physical 

bodies, and Plato elsewhere makes clear his belief in the Orphic tenant sw/ma sh/ma (soma 

sema), “body is tomb.”   

“May your spirit and soul and body be kept sound and blameless.” 
- Thessalonians 5:23 

  Based on close reading of the scripture, an emerging New Testament ontology 

can be discerned in which man is a three-tiered being, composed of the elements in the 

verse above - pneu/ma (pneuma), usually translated “spirit,” yuch. (psyche), “soul,” and the 

sw/ma (soma), “body.”  For the 1st Century Jews and early Christians who wrote the books 

of the New Testament, the Hebrew notion of a body animated by a soul indivisible from 

that body and the Platonic ideas of a body-soul divide in which souls cycled through 

many bodies no longer reflected their understanding of the world and their place in it; to 
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them, all humanity already existed on two of these three dimensions, the body and soul.  

However, after the ministry and death of Jesus, and especially after Pentecost, those who 

accepted the new faith proclaimed by the followers of the recently executed itinerant 

peasant carpenter/prophet and entered into the community of believers were bestowed 

with the third and highest tier of existence, the pneuma.  

 
“The spirit [is] willing, but the flesh [is] weak.” 

 - Matthew 26:41 
 

 The place of the physical body in the New Testament is less than honored.  The 

only positive aspect of the sa.rx (sarx) is that it is first chronologically among the 

elements which make up a person.  However, being chronologically first is not always an 

enviable position in the Bible, as Adam, Cain, Esau, and Saul (to name just a few) knew 

well.12  So too it is with the flesh.  Jesus’ statement to His disciples above sums up the 

attitude on the whole presented by numerous, disparate authors of the books of the New 

Testament concerning the physical component of the body - h` de. sa.rx avsqenh,j, “the flesh 

is weak,” a sentiment shared by Mark 14:38.   

 Paul is no kinder.  To him, the flesh is weak and has no understanding.  He tells 

the Corinthians he must speak to them w`j sarki,noij( w`j nhpi,oij evn Cristw/|, “as fleshly 

[people], as infants in Christ” (1 Corinthians 3:1), a strong statement in a society where 

many people did not view infants as fully human.  Paul gives a veritable laundry list of 

unpleasant traits associated with the flesh: prostitution, impurity, debauchery, idolatry, 

                                                 
12 Adam, the first man, was ejected from paradise; Cain, Adam’s firstborn son, could not please God and 
became the first murderer according to Genesis; Esau was the elder of Isaac’s sons and was tricked into 
giving up his birthright; Saul was the first king of Israel who grew paranoid in his old age and fell in battle 
only to be far outshone by his successor David. 
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sorcery, enmity, strife, jealousy, wrath, rivalry, dissention, faction, envy, drunkenness, 

gluttony, and the like (Galatians 5:19-21).  Worse still, to. ga.r fro,nhma th/j sarko.j 

qa,natoj, “the mindset of the flesh is death” (Romans 8:6) – a resoundingly negative 

association in a religion which preached eternal life.   

 Even though its stance towards the physical body is generally pejorative, the New 

Testament seems to find a middle ground between its two parent cultures; the flesh is not 

utterly evil or useless to the Christians as it was to their Greek contemporaries, but not 

held in as high a regard as their Jewish contemporaries.  Where Cynics and other 1st 

Century philosophical schools preached neglect of the body and prostitution was widely 

accepted in the Greco-Roman world, issues of bodily purity and sexual immorality were 

of paramount importance to early churches, especially as they took root in the Hellenized 

world outside of Palestine.  Christians, for example, are to avoid meat sacrificed to idols 

(Acts 15:29), commonly consumed by their neighbors.  Paul berates the Corinthian 

church for their acceptance of incest (1 Corinthians 5:1) and their patronage of prostitutes 

(1 Corinthians 6:15 ff).  Christians are warned that o` de. porneu,wn eivj to. i;dion sw/ma 

a`marta,nei, “the one joining in prostitution commits sin against his own body,” with the 

same word used for any other sin, against another person or against God (a`marta,nw, 

hamartano).13   

While the New Testament says kaqari,swmen e`autou.j avpo. panto.j molusmou/ 

sarko.j, “let us make ourselves clean from every impurity of the flesh” (2 Corinthians 

                                                 
13 This text uses soma while the previous citations contained sarx.  I feel justified in treating these two 
words the same in this context because they share the semantic property of being physical, rather than 
ethereal, entities; for the purposes of this investigation, the opposition between the tangible and the 
intangible is the relevant characteristic. 
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7:1) the standards of purity have changed from those of the Jewish community .  Jesus 

offered new teachings concerning the purity of the body with respect to its environment.  

In response to concerns over the purity of the meal Jesus was sharing with his disciples, 

Jesus gave the following response to his followers, which Mark edifies. 

 ouvde,n evstin e;xwqen tou/ avnqrw,pou eivsporeuo,menon eivj auvto.n o] du,natai 
koinw/sai auvto,n( avlla. ta. evk tou/ avnqrw,pou evkporeuo,mena, evstin ta. 
koinou/nta to.n a;nqrwpon… kaqari,zwn pa,nta ta. brw,mata 

 

 “There is nothing outside of a person going into him which is able to 
defile him, but the things coming out of a person are those that defile 
him”…[so] declaring all foods clean. 

 

 Mark 7:15, 19  
 
 If actions speak louder than words, as the saying goes, then Jesus’ actions 

powerfully amplify his words concerning the changed standards of purity: Jesus and his 

followers share meals and associate with all sorts of unclean people with no ill effect: tax 

collectors, sinners and Gentiles (Matthew 9:9, Luke 5:30, Acts 10:28).  Even when 

abstinence from certain physical elements is stressed, it is not on account of their intrinsic 

purity or impurity.  For example, the pronouncement to shun meat sacrificed to idols in 

Acts 15:29 gives no indication of the qualities of the meat, but seems simply to seek to 

avoid association with pagan gods.  

“You will not abandon my soul to Hades.” 
- Acts 2:27 (quoting Psalm 16:10), NRSV 

 
 The second (and more troublesome) tier of a human according to the New 

Testament is the yuch. (psyche), which is often translated as “soul,” but also appears 

frequently in the New Testament as “life.”   

Like the sarx, the psyche is an element shared by all people, and sometimes even 

stands for people.  For example, when the author of Acts describes the voyage he shared 

9 



with Paul to Rome, he mentions h;meqa de. ai` pa/sai yucai. evn tw/| ploi,w| diako,siai 

e`bdomh,konta e[x, “we were in all two-hundred seventy-six psuchai on the ship” (Acts 

27:37).  Though most of the ship’s passengers were certainly not Christians, all are 

referred to as psuchai.  Paul himself also makes clear that all people possess the psyche in 

his letter to the Romans.  Speaking of God’s judgment, he writes: 

 qli/yij kai. stenocwri,a evpi. pa/san yuch.n avnqrw,pou tou/ katergazome,nou 
to. kako,n( VIoudai,ou te prw/ton kai. {Ellhnoj. 

 

 [There will be] affliction and distress upon every psyche of man who has 
worked evil, both Jew first and Greek. 

 

 Romans 2:9  
 
Loss of the psyche is associated with both physical and spiritual death.  Ananias, 

Sapphira and Herod, for example, lose their psyche in a description of their physical 

deaths (Acts 5:5, 5:10 and 12:23, respectively); the author uses the word evxe,yuxen 

(exepsuxen), “he gave up his psyche.”  This notion of the psyche fleeing the body at a 

person’s death is completely traditional usage, and at least as old as Homer 

(approximately eight centuries before the New Testament). 

However, in the New Testament, the loss of the psyche is also of great concern 

with respect to spiritual death.  Jesus preaches that His followers should not be concerned 

with the possibility of losing their bodies, but with the possibility of the loss of the 

psyche. 

 kai. mh. fobei/sqe avpo. tw/n avpoktenno,ntwn to. sw/ma( th.n de. yuch.n mh. 
duname,nwn avpoktei/nai\ fobei/sqe de. ma/llon to.n duna,menon kai. yuch.n 
kai. sw/ma avpole,sai evn gee,nnh|Å 

 

 And do not fear from those killing the body but not able to kill the 
psyche.  But rather fear him able to destroy both the psyche and the body 
in Gehenna. 

 

 Matthew 10:28  
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The same fear for the fate of the psyche is found in the quotation at the beginning 

of this section from Acts 2:27: ouvk evgkatalei,yeij th.n yuch,n mou eivj a[|dhn, “you will not 

leave my soul behind in Hades.” 

The combination of these uses leads me to believe that the psyche is to be 

understood as a kind of “life force” which animates and transcends the flesh.  Thus, the 

theologically troubling idea of Jesus giving up His “soul” for others (Matthew 20:28, 

Mark 10:45, John 10:11) is rendered a moot point, since, it is this immortal spark of 

animation which Jesus says he will give up from His earthly body, not His soul in the 

modern use of the word. 

This understanding of psyche seems to be in a moderating position between its 

understanding in Classical Greek and its Hebrew cognate nefesh.  The meanings of the 

Hebrew nefesh noted above, something with life, life force, person, and soul, are all 

shades of meaning possessed by the Greek psyche, so it is not surprising, then, that each 

instance of nefesh cited above were translated as psyche in the Septuagint.  However, the 

immortality of the psyche and its ability to exist separately from the body are clear Greek 

influences on the concept, and were anathema to practitioners of ancient Judaism. 

Thus, according to the tripartite composition of mankind I am illuminating here, 

the second and, for people without the pneuma, final tier of a human is the immortal 

spark which gives life to the flesh.  Losing the psyche in this world “de-animates” the 

body, in other words, the person dies.  Losing the psyche in the world after this one 

means the utter loss of that person in a terrible place where these lost psuchai are 

banished to, be it Hades or Gehenna.  While the fate of the psyche was certainly of great 
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concern to the authors of the New Testament, as shown above, it is by no means the 

dominant entity in the collection of books they authored.  That title, and with it the most 

importance, goes without doubt to the final layer of the New Testament human, the 

pneu/ma (pneuma).14

 
“What has been born of flesh is flesh, but what has been born of spirit is 

spirit.” 
- John 3:6 

 
 The pneu/ma (pneuma) is the dominant non-flesh entity in the Greek New 

Testament, occurring some 403 times, compared with 47 for the psyche and just 12 for 

the nou/j (nous), “mind.”  Of course, as with every word in the Greek language (including 

the word for “the”), pneuma can mean many things depending on the context.  It is 

normally translated as “spirit,” and far too often as “Spirit” with all the implications 

which that capital S has for a Christian audience, but can also mean “mindset,” “life,” or 

“wind.”   

 Only once in the New Testament does pneuma translate appropriately as one of its 

most common classical uses – “wind.”  In John 3:8, pneuma is used with the verb pne,w 

(pneo), “to blow,” making this understanding clear.  As one would expect, pneuma 

occurs with adjectives inserted specifically to make it mean “Holy Spirit,” such as a[gion 

(hagion), “holy,” qeou/ (theou), “of God,” kuri,ou (kuriou), “of the Lord,” or VIhsou/ 

                                                 
14 One should note that this is in contrast to the centrality of the psyche in the Greek philosophic texts cited 
above.  While pneuma has some significance in Stoic thought, though as an element of the universe rather 
than as an anthropological term, “pneu/ma has only slight and secondary significance in Greek thought as a 
whole” (Kleinknecht, Hermann in TDNT, v. 6, 357; cf. Paige 2002, 424) 
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(Iesou), “of Jesus.”  These explicit references to the Holy Spirit make up approximately 

one-third of the uses of pneuma (126 instances, see Appendix B for a complete list).   

 Pneuma is also the word used with an adjective, such as avka,qarton (akatharton), 

“unclean,” to describe the demons or “unclean spirits” that Jesus and His disciples cast 

out of numerous individuals in the New Testament (e.g., Mark 5:1-20).  These instances 

total 43 uses of pneuma.   

 Further complicating an investigation into the pneuma is the notion that there is a 

multiplicity of pneumata (plural of pneuma).  Not only is there a “legion” of unclean 

spirits as in Mark 5, but there seem to be many others lingering in the world which may 

be harmful, lead the faithful astray, or may just exist.  The Epistles are peppered with 

advisories concerning this over-populated world of pneumata.  Paul assures his 

congregants that the ability to navigate the spiritual realm will be present in the church. 

 
 w-| me.n ga.r dia. tou/ pneu,matoj di,dotai…diakri,seij pneuma,twn.  
 For through the spirit, one will be given…[the] discernment of pneumata.  
 1 Corinthians 12:8-10  
 
 The anxiety over the multiplicity of pneumata was still present a generation after 

Paul when 1 John was written.  The author makes certain that his audience knows how to 

deal with them.   

 
 VAgaphtoi,( mh. panti. pneu,mati pisteu,ete avlla. dokima,zete ta. pneu,mata 

eiv evk tou/ qeou/ evstin. 
 

 Beloved, do not believe in every pneuma, but test the pneumata 
[concerning] whether they are of God. 

 

 1 John 4:1  
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 The remaining references to pneuma are the ones which I believe refer to the third 

and highest stratum of the New Testament human.  These are the most frequent instances 

in the New Testament, with 228 occurrences.  This group is present without adjectives 

such as hagion or akathartos.  Though it is often translated with a capital S to imply a 

connection with the Holy Spirit, this connection is not present in the Greek text.  These 

verses show an entity which is distinct from the sarx and the psyche, comes from an 

outside source, may act or think independently of its possessor, gives special benefits, 

and is possessed by a favored group or select community. 

 Perhaps the easiest way to begin investigating the pneuma is to determine what it 

is not.  Obviously, the pneuma is not flesh; thus it is distinct from the first layer – sarx or 

soma (“flesh” or “body”).  We see the actual separation of the pneuma from the body in 

accounts of the death of Jesus (an important point to note for later).   

 
 o[te ou=n e;laben to. o;xoj Îo`Ð VIhsou/j ei=pen( Tete,lestai( kai. kli,naj th.n 

kefalh.n pare,dwken to. pneu/maÅ 
 

 Thus when Jesus took the sour wine he said, “It is finished,” and having 
laid down his head he gave up his pneuma. 

 

 John 19:30  
 
 Since there is no doubt in the scripture that Jesus’ body remained after His 

pneuma had departed, the separation of the two entities is clear.  Paul asserts not only a 

separation of the body and the pneuma, but a conflict between them: 

 
 h` ga.r sa.rx evpiqumei/ kata. tou/ pneu,matoj( to. de. pneu/ma kata. th/j 

sarko,j( tau/ta ga.r avllh,loij avnti,keitai. 
 

 For what the flesh desires is against the pneuma, and the pneuma against 
the flesh, for these oppose each other. 

 

 Galatians 5:17  
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 Perhaps the more difficult distinction is that between the pneuma and the psyche.  

Both are ethereal entities, and there are descriptions of each fleeing the body of a person 

upon his or her death.  The task of distinguishing the two is made easier, however, 

because the amount of information on, the benefits of, and qualities associated with the 

pneuma far surpass those of the psyche.  I will develop these nuances of the pneuma 

shortly, so for now I would like simply to cite some elucidating verses on the distinction 

between these two components.   

 The most vivid picture of the separation of pneuma and psyche is painted by the 

author of Hebrews. 

  

 Zw/n ga.r o` lo,goj tou/ qeou/ kai. evnergh.j kai. tomw,teroj u`pe.r pa/san 
ma,cairan di,stomon kai. dii?knou,menoj a;cri merismou/ yuch/j kai. 
pneu,matoj. 

 

 For the word of God is living and active and sharper than every sword 
with two edges and piercing until the division of psyche and pneuma. 

 

 Hebrews 4:12  

The separation of one from the other is just that – separation, not a displacement 

of the psyche by the pneuma.  We see in Acts 14:22 that the disciples, who possess the 

pneuma, still retain their psuchai: evpisthri,zontej ta.j yuca.j tw/n maqhtw/n( “they are 

strengthening the psuchai of the disciples.”  Paul explicitly mentions all three 

components of the person coexisting in 1 Thessalonians.  He prays for God to sanctify the 

Thessalonians “wholly,” but he goes on to pray for each component, stressing the unity of 

the person who has all three, but also emphasizing the distinction among them: 
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 Auvto.j de. o` qeo.j th/j eivrh,nhj a`gia,sai u`ma/j o`lotelei/j( kai. o`lo,klhron 
u`mw/n to. pneu/ma kai. h` yuch. kai. to. sw/ma avme,mptwj evn th/| parousi,a| tou/ 
kuri,ou h`mw/n VIhsou/ Cristou/ thrhqei,hÅ 

 

 May the God himself of peace sanctify you wholly, and may your psyche 
and pneuma and body be kept complete and blameless in the coming of 
our Lord Jesus Christ. 

 

Though the pneuma is integrated with the person (i.e., the combination of the 

body and the psyche) who receives it, the pneuma retains its distinct character.  In a 

sense, the pneuma is like another (higher) personality in a person, with its own thoughts, 

feelings, needs and even its own language.  This sense of independence becomes even 

clearer when one notes the language used in discussing the pneuma’s interactions with 

people – it speaks to them, it guides them, and it incites them to action. 

Figures across the New Testament are moved in their respective pneumata before 

they act in body or psyche.  For example, it is Jesus’ pneuma that is frustrated with the 

Pharisees when the demand a sign as a test: kai. avnastena,xaj tw/| pneu,mati auvtou/, “and he 

groaned strongly in his pneuma” (Mark 8:12).  Paul’s pneuma is also adversely affected 

by those around him in Athens: parwxu,neto to. pneu/ma auvtou/ evn auvtw/| qewrou/ntoj 

katei,dwlon ou=san th.n po,lin, “the pneuma within him was provoked seeing that the city 

was filled with idols” (Acts 17:16).  Titus (Paul’s companion whose disappearance 

caused Paul a great deal of grief in his pneuma (2 Corinthians 2:13)) showed that the 

impact of others on the pneuma is not always negative: avnape,pautai to. pneu/ma auvtou/ 

avpo. pa,ntwn u`mw/n, “his pneuma was refreshed by all of you.” 

The worst influence of the outside world on the pneuma, of course, would be 

corruption or defilement.  Interestingly enough, the pneuma and the flesh share this 

characteristic – the susceptibility to corruption and the ability to be cleansed.  Where the 

 1 Thessalonians 5:23  
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psyche is simply saved or destroyed, the pneuma should be kept ritually clean along with 

the flesh. 

 
 kaqari,swmen e`autou.j avpo. panto.j molusmou/ sarko.j kai. pneu,matoj( 

evpitelou/ntej a`giwsu,nhn evn fo,bw| qeou/Å 
 

 Let us cleanse ourselves from every defilement of flesh and of pneuma, 
perfecting holiness in fear of God. 

 

 2 Corinthians 7:1  
 
The pneuma has its own way of thinking, distinct from the nous (mind), and its 

own way of communicating.  For Greeks, the nous was the seat of rationality and of 

fro,nhma (phronema), “thinking” or “thought.”  The New Testament ascribes this most 

uniquely human and highly prized characteristic not to the mind or heart but to the 

pneuma.  Though a mystery to outsiders, the cognitive workings of the pneuma are 

familiar territory to God: 

 o` de. evraunw/n ta.j kardi,aj oi=den ti, to. fro,nhma tou/ pneu,matoj)  
 The one searching hearts knows what the thinking of the pneuma [is].  
 Romans 8:27  

 
The pneuma even retains its own language, namely, tongues.  This language is 

used for communicating with God and other pneumatikoi (people having the pneuma).  

When people speak in tongues, pneu,mati de. lalei/ musth,ria, “they are speaking 

mysteries in the pneuma” (1 Corinthians 14:2).  However, since the pneuma is not a 

universal trait, these revelations will remain mysteries to the ivdiw,toi (idiotoi), the 

“ungifted,” “private” or “outsider.”  The mind cannot grasp tongues, and so for the 

benefit of the entire community, initiates and catechumens, Paul addresses this mind-

pneuma divide in the question-and-answer form: 
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 eva.n Îga.rÐ proseu,cwmai glw,ssh|( to. pneu/ma, mou proseu,cetai( o` de. nou/j 
mou a;karpo,j evstinÅ  15ti, ou=n evstinÈ proseu,xomai tw/| pneu,mati( 
proseu,xomai de. kai. tw/| noi<\ yalw/ tw/| pneu,mati( yalw/ de. kai. tw/| noi<Å  
16evpei. eva.n euvlogh/|j ÎevnÐ pneu,mati( o` avnaplhrw/n to.n to,pon tou/ ivdiw,tou 
pw/j evrei/ to. VAmh,n evpi. th/| sh/| euvcaristi,a|È evpeidh. ti, le,geij ouvk oi=den\ 

 

 For if I should pray in a tongue, my pneuma is praying, but my mind is of 
no benefit.  15What is it then?  I will pray in the pneuma, I will pray also 
in the mind.  I will sing in the pneuma, I will sing also in the mind.  16If 
you bless in the pneuma, how can one in the place of the outsider say 
“Amen” to your thanksgiving since he does not know what you are 
saying? 

 

 1 Corinthians 14:13-6  
 

Because glossolalia is of use only to those who have already acquired pneuma, it 

does not build up the whole community, so Paul values prophecy in common language 

over tongues, and says those who pray for tongues should also pray for the gift of 

interpretation to benefit everyone (1 Corinthians 14:4-5, 14:13).   

 
“The witness to Jesus is the pneuma of prophecy.” 

- Revelation 19:10 
 

For those who can understand the language of the pneuma, benefits abound.  This 

group receives guidance, wisdom, and prophecy through the pneuma.  Even before the 

widespread coming of the pneuma after the ministry of Jesus, a few select people were 

able to reap the benefits of the pneuma.  Among them was Simeon, an elderly Jew who 

lived at the very end of the 1st Century BC.  It was pneuma which guided him into the 

temple to see the infant Jesus (Luke 2:27).  This was the archetypal case of pneumatic 

guidance in the New Testament; time and again, the pneuma brought people to Jesus 

through the people who possessed it.  The pneuma leads Philip and Peter to follow the 

command to maqhteu,sate pa,nta ta. e;qnh( bapti,zontej auvtou.j, “make all the nations 

followers, baptizing them” (Matthew 28:19).  Philip is led to the chariot of a traveling 
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official from Africa; Peter is led to the house of Cornelius, “a centurion of the Italian 

cohort.”  

 ei=pen de. to. pneu/ma tw/| Fili,ppw|( Pro,selqe kai. kollh,qhti tw/| a[rmati 
tou,tw|Å 

 

 And his pneuma said to Philip, “Go over there and join that chariot.”  
 Acts 8:29  

 
 ei=pen de. to. pneu/ma, moi sunelqei/n auvtoi/j mhde.n diakri,nantaÅ  
 “My pneuma said to go with them, not making distinctions.”  
 Acts 11:12  

 
The pneuma also has the power to intercede in the possessor’s prayers, guiding 

the person in the proper fashion (Romans 8:26).  Paul claims that the guidance given by 

the pneuma supersedes even the guidelines which his fellow Jews had followed for 

generations and believed to be composed and sanctioned by Yahweh himself – the Law.   

 eiv de. pneu,mati a;gesqe( ouvk evste. u`po. no,mon…eiv zw/men pneu,mati( 
pneu,mati kai. stoicw/menÅ 

 

 If you are led by pneuma, you are not under the Law…if we live by the 
pneuma, let us also walk by the pneuma. 

 

 Galatians 5:18, 24  
 

A study of the pneuma in canonical literature may also shed light on the basis for 

Gnostic movements (belief that knowledge and wisdom were the keys to salvation) in 

early Christianity  to the extent that the pneuma is often described imparting wisdom, 

sometimes mysterious wisdom, to those who could understand, namely, those who 

possessed the interpretive gifts of the pneuma.  Jesus is given guidance by his pneuma, 

and also receives knowledge from this same entity.  For example, in Mark, Jesus learns of 

the grumbling and unbelief of those around him through his pneuma.   

 kai. euvqu.j evpignou.j o` VIhsou/j tw/| pneu,mati auvtou/ o[ti ou[twj 
dialogi,zontai evn e`autoi/j. 

 

 And immediately Jesus knew in his pneuma that they were questioning  
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him thus among themselves. 
 Mark 2:8  
 
 Paul cites the pneuma as the source of both wisdom (sofi,a, sophia) and 

knowledge (gnw/sij, gnosis) in 1 Corinthians 12:8, and Luke asserts that the men in the 

synagogue who argued with Stephen ouvk i;scuon avntisth/nai th/| sofi,a| kai. tw/| pneu,mati 

w-| evla,lei, “were not able to stand up to the wisdom and pneuma by which he spoke” 

(Acts 6:10).   

 The pneuma is also the gateway through which hitherto unknown wisdom is 

conferred on pneumatic people.    

 avlla. kaqw.j ge,graptai( }A ovfqalmo.j ouvk ei=den kai. ou=j ouvk h;kousen kai. 
evpi. kardi,an avnqrw,pou ouvk avne,bh( a] h`toi,masen o` qeo.j toi/j avgapw/sin 
auvto,nÅ  10  h`mi/n de. avpeka,luyen o` qeo.j dia. tou/ pneu,matoj\ to. ga.r pneu/ma 
pa,nta evrauna/|( kai. ta. ba,qh tou/ qeou/…13  a] kai. lalou/men ouvk evn 
didaktoi/j avnqrwpi,nhj sofi,aj lo,goij avllV evn didaktoi/j pneu,matoj( 
pneumatikoi/j pneumatika. sugkri,nontejÅ  14  yuciko.j de. a;nqrwpoj ouv 
de,cetai ta. tou/ pneu,matoj tou/ qeou/( mwri,a ga.r auvtw/| evstin kai. ouv 
du,natai gnw/nai( o[ti pneumatikw/j avnakri,netai\  15  o` de. pneumatiko.j 
avnakri,nei Îta.Ð pa,nta( auvto.j de. u`pV ouvdeno.j avnakri,netaiÅ 

 

 But just as it is written, “The things an eye has not seen and an ear has 
not heard and on the heart of man has not come up, these are the things 
which God has prepared for those who love him.”  10God has revealed 
[these things] to us through the pneuma, for the pneuma searches all 
things, even the depths of God…13and we do not speak these things in 
teachings of human wisdom by words, but in the teachings of the 
pneuma, interpreting pneumatic things to the people with the pneuma.  
14The person with the psyche does not receive the things of the pneuma of 
God, for they are foolishness to him and he is unable to have knowledge, 
because these things are discerned pneumatically.  15But the person with 
the pneuma discerns all things, and he is discerned [or judged] by no one. 

 

 1 Corinthians 2:9-10, 13-15  
(v. 9 quoting Isaiah 64:4, 52:15)

 
What the pneuma here is privy to is among the most sought after knowledge in 

history: the “depths of God.”  Not only does the pneuma know this and much more, but 
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offers these unknown teachings to a select group of humans.  To those blessed with the 

pneuma, all things can be explored, even things which have never been encountered by 

humankind.  But it is not for the mere psyche-endowed man (i.e., every living person) to 

know these things; the knowledge is “foolishness” without the interpretive aid of the 

pneuma because it can only be understood in terms of the pneuma.   

The cornerstone of Paul’s ministry and a formative event in Western history, the 

inclusion of Gentiles into the Christian faith, was also a revelation of hidden knowledge 

through the pneuma according to the New Testament.   

 
 [to. musth,rion Cristou/] o] e`te,raij geneai/j ouvk evgnwri,sqh toi/j ui`oi/j 

tw/n avnqrw,pwn w`j nu/n avpekalu,fqh toi/j a`gi,oij avposto,loij auvtou/ kai. 
profh,taij evn pneu,mati 

 

 [The mystery of Christ] which in other generations was not made known 
to the sons of man, but now is revealed to his holy apostles and prophets 
in the pneuma. 

 

 Ephesians 3:5  
 

The mystery that Paul’s pneuma reveals is that all people were now heirs to the 

promises made originally just to the Israelites (Ephesians 3:6). 

With such powerful wisdom at stake, it is little wonder that Paul (or one of his 

followers) writes to his congregants in Ephesus: dw,h| u`mi/n pneu/ma sofi,aj kai. 

avpokalu,yewj evn evpignw,sei auvtou/( “may [God] give you a pneuma of wisdom and 

revelation in knowledge of him” (Ephesians 1:17).  The second of these characteristics, 

revelation, is another important gift of the pneuma which the New Testament authors 

emphasize, both for the elucidation of prophecy in the Hebrew Bible and for the 

foretelling of events to come.  When he was recieved the pneuma on Pentecost, Peter 

interpreted the prophet Joel (Acts 2); the pneuma was also upon Philip when it led him to 
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the Ethiopian eunuch and converted him through his proclamation of the gospel, 

beginning with the interpretation of the prophet Isaiah (Acts 8). 

Luke also gives a report of prophetic divination in Antioch (where the term 

“Christian” was first applied to followers of the new religion according to Acts 11:26).  

To quote the account in Acts: 

 avnasta.j de. ei-j evx auvtw/n ovno,mati {Agaboj evsh,manen dia. tou/ pneu,matoj 
limo.n mega,lhn me,llein e;sesqai evfV o[lhn th.n oivkoume,nhn( h[tij evge,neto 
evpi. Klaudi,ouÅ 

 

 And one of them [in the church in Antioch] by the name Agabos, having 
stood up indicated through the pneuma that a great famine was about to 
happen over the whole inhabited world, which came to be at the time of 
Claudius. 

 

 Acts 11:28  
 
While the prediction of this famine through the gifts of the pneuma is open to 

debate, the fact that there was a tremendous scarcity of food is confirmed by at least two 

other independent accounts.15

John of Patmos is perhaps the best known predictor of future events through the 

pneuma.  Four separate times in his Apocalypse (literally, “uncovering”), John testifies 

evgeno,mhn evn pneu,mati, “I was in pneuma,” each time followed by a stunning prediction of 

the coming trials and tribulations of humanity and the church (Revelation 1:10, 4:2, 17:3, 

21:10).  It is fitting, then, that in each of the seven messages to the seven churches in Asia 

(chapters 2-3), he closes with an exhortation to listen to what is being said in pneuma.   

 

 

                                                 
15 Josephus, Antiquitates Iudaicae 20.51; Suetonius, De Vita Caesarum, Divus Claudius 19 
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“It is these who are causing divisions: the people with the psyche, the ones 
lacking the pneuma.” 

- Jude 1:19 

As seen earlier, the pneuma combines with the elements shared by all people, the 

body and the psyche, to form the complete believer.  The presence of the pneuma among 

members of the community is attested to as early in the New Testament as in the accounts 

of Jesus’ life and death.  In depictions of death, we see a clear distinction between those 

who have the pneuma and those who do not.   

There are four accounts of Jesus’ death, and each references the loss of the 

pneuma.  Matthew, Luke and John do so explicitly, and through parallel constructions 

elsewhere in the New Testament, I believe that Mark does so implicitly. 

 o` de. VIhsou/j pa,lin kra,xaj fwnh/| mega,lh| avfh/ken to. pneu/maÅ  
 And Jesus then cried out in a loud voice [and] let go his pneuma.  
 Matthew 27:50  

 
 o` de. VIhsou/j avfei.j fwnh.n mega,lhn evxe,pneusenÅ  
 And Jesus, letting go a great sound, gave up his pneuma.  
 Mark 15:37  

 
 kai. fwnh,saj fwnh/| mega,lh| o` VIhsou/j ei=pen( Pa,ter( eivj cei/ra,j sou 

parati,qemai to. pneu/ma, mouÅ tou/to de. eivpw.n evxe,pneusenÅ 
 

 And, groaning with a great voice, Jesus said, “Father, into your hand I 
place my pneuma.”  Saying this, he gave up his pneuma. 

 

 Luke 23:46  
 

 kli,naj th.n kefalh.n pare,dwken to. pneu/maÅ  
 Having laid down his head he surrendered his pneuma.  
 John 19:30  

 
Similarly, Stephen, the first Christian martyr, dies along the lines of the Lukan 

tradition above, looking toward heaven and praying Ku,rie VIhsou/( de,xai to. pneu/ma, 

mou…kai. tou/to eivpw.n evkoimh,qh, “‘Lord Jesus, receive my pneuma’…and saying this, he 
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fell asleep” (Acts 7:59-60).  That Stephen “fell asleep” rather than died is noteworthy not 

only because this euphemism follows the use of the Hebrew bk;v' (shakav), “lie down, 

fall asleep” (e.g. 1 Kings 2:10), but also because it shows a community member who 

possesses the pneuma dying in a different fashion than those who merely have the 

psyche.  This idiosyncrasy is also used by Paul in several places, referring to Jesus (1 

Thessalonians 4:14) and to some “brothers,” members of the community (1 Corinthians 

15:6).  Most people in the New Testament die as Greeks had for centuries, by the verb 

avpoqnh,|skw (apothnesko) or  teleuta,w (teleutao).  However, a select few are “made 

examples of” and die in a distinct fashion. 

 These few deaths relate to the reference in Mark which is in need of explanation: 

the use of the word evxe,pneusen (exepneusen), often translated as “breathed out” (e.g., 

NRSV, New King James, New Jerusalem Bible).  This word only occurs three times in 

the New Testament – once more in Mark 15:39 and in Luke 23:46 (above).  Because of 

the references to Jesus’ relinquishing of his pneuma, especially in Luke, who also uses 

exepneusen and because of a similarly constructed word, found only in Luke’s second 

volume, the Acts of the Apostles, I feel that it is more appropriately translated as “give up 

one’s pneuma.” 

This word, evxe,yuxen (exepsuxen), is the word which drew me into the whole 

investigation of the sarx, psyche, and pneuma in the first place.  It is derived from yuch. 

(psyche) and formed in exactly the same manner as exepneusen, with addition of the 

prefix “ek” (which changes to “ex” before a vowel), and is also only used in the aorist 

tense.  What is interesting about exepsuxen is that unlike exepneusen, used only of Jesus, 
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a person the New Testament undeniably portrays as good, exepsuxen is used only of 

people the New Testament undeniably portrays as bad.   

In Acts 5:1-11, Ananias and his wife Sapphira wish to be initiated into the 

community, and voluntarily sell their property to donate to the common treasury as was 

common for initiates in 1st Century Palestinian religious communities.16  However, they 

do not act in good faith (pun intended) and hold back part of the proceeds from the sale of 

their land.  When Ananias brings part of the money to the apostles, Peter knows this is 

not the total price and asks why Ananias has lied.  Peter’s final pronouncement and 

Ananias’ expiration are as follows: 

 
 ouvk evyeu,sw avnqrw,poij avlla. tw/| qew/|Å  avkou,wn de. o` ~Anani,aj tou.j 

lo,gouj tou,touj pesw.n evxe,yuxen. 
 

 “You have not lied to men but to God.”  And hearing these words, 
Ananias fell down and gave up his psyche. 

 

 Acts 5:4-5  
 
Three hours later, his wife Sapphira comes to the apostles, unaware of her 

husband’s demise.  When asked flat out the price they sold the land for, she tells Peter, 

who again asks why she has lied, this time to to. pneu/ma kuri,ou, “the Spirit of the Lord.”  

Peter then proceeds to inform her of Ananias’ death and that she will join him presently.  

She dies in the same manner: e;pesen de. paracrh/ma pro.j tou.j po,daj auvtou/ kai. evxe,yuxen, 

“straightaway she fell down at his feet and gave up her psyche.”  Herod (more precisely 

Agrippa I) is also forced to give up his psyche in Acts 12:23 as punishment “because he 

had not given glory to God” (NRSV). 

                                                 
16 Capper 1995, 327-8 
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These three unfortunate individuals were placed firmly outside the community of 

early Christians by the narrator of Acts.  Ananias and Sapphira’s status is especially 

marked given their miserably failed attempt to become initiates.  The pneuma as a marker 

of community is evident, then, until the last moment of life – members give it up and 

“fall asleep,” while outsiders lose their psyche, their life force, and simply die. 

The differences also occur throughout the course of life, not simply at the end.  As 

mentioned before, outsiders are not in a position to understand or appreciate revelations, 

prayers and blessings made in the pneuma (1 Corinthians 14:2).  In some cases, the 

separation between the pneumatic people and others is more problematic.  Jude writes: 

 Ou-toi, eivsin oi` avpodiori,zontej( yucikoi,( pneu/ma mh. e;contejÅ  
 It is these who are causing divisions: the people with the psyche, the ones 

lacking the pneuma. 
 

 Jude 1:19  
 
The people lacking the pneuma are the ones whom Jude elsewhere equates with 

Cain, the first murderer (and fratricide, no less), and the residents of Sodom and 

Gomorrah, destroyed for their iniquity.  These are the people who are causing dissention.  

The psuchikoi do not belong in the community of the pneumatikoi, but nonetheless in this 

church Jude says pareise,dusan, “they have slipped in unnoticed” (Jude 1:4).   

1 John 5:7-8 gives the clearest connection between the pneuma and inclusion in 

the church.  John here is discussing what elements mark and justify belief in Jesus as the 

messiah. 

 o[ti trei/j eivsin oi` marturou/ntej(  8  to. pneu/ma kai. to. u[dwr kai. to. ai-
ma( kai. oi` trei/j eivj to. e[n eivsinÅ 

 

 There are three which bear witness:  8the pneuma and the water and the 
blood, and these three are one. 

 

 1 John 5:7-8  
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Baptism in water marked the beginning of Jesus’ ministry; spilling Jesus’ blood 

was the act which fulfilled his mission; the pneuma guided Jesus in his work and allowed 

him to perform the miracles he did.  For his followers, the water of baptism was the 

entrance rite of the church; the blood of the Eucharist was the key element in the “climax 

of the Christian worship.”17  Equating the pneuma with these two pillars of the early 

Christian faith gave the pneuma incredible significance.  It not only marked one as a 

follower of the religion and a member of the community, but its presence, with the other 

two elements, raised the person above the level of the psyche to empowerment and 

knowledge in this life.  In regard to the next life, the pneuma was also a key element in 

the means of sanctification (2 Thessalonians 2:13, 1 Pet 1:2). 

“[Make] every effort to keep the unity of the pneuma.” 
- 1 Corinthians 5:3 

The significance of the pneuma cannot be overestimated in early Christianity.  Its 

gifts and presence were incomparable to any culture around them.  The idea of a 

transcendent level of being, separable from the body had no equivalent in Judaism, but 

somewhat resembled how Greek philosophy saw the workings of the cosmos.  At the 

same time, the close relationship between the body and the soul was alien to Greeks, but 

completely in line with Jewish thought.  But the notion of a third, perfecting tier made 

available to humans, regardless of ethnicity or philosophical acumen, which imparted 

wisdom, guidance and community, was a foreign concept to both cultures.  That this 

entity was opposed not just to each of the two known components separately, as the 

                                                 
17 Ferguson 1999, 32; 94 
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Greeks saw them, but also to the combination of them, as Jews saw them, was equally 

surprising. 

This conclusion, like so many others, raises just as many questions as it has 

attempted to answer.  The most serious question, which needs an answer before further 

scholarship in this vein progresses, due to its implications for methodology and theory, 

comes from anthropology: what, if anything, distinguishes Christianity as presented here 

from other possession cults?  In some respects, very little.  However, the popular 

depiction of possession as “involuntary and undesirable, harmful, and something to be rid 

of” must be discarded if this avenue of research is pursued.18  A more complex picture of 

“possession” must be adhered to, one which takes into account the differences between 

spontaneous possession (the unsolicited seizing of a person by an outside, supernatural 

force) and voluntary possession (the invitation of a supernatural force either by the 

possessed or his or her community), as well as various reactions to the indwelling of a 

spiritual force, e.g., changes in bodily function versus changes in awareness or 

consciousness.19  In the proper scholarly context, investigation in terms of this 

anthropological concept could help elucidate other aspects of the pneuma, the way it 

combines with the soma and psyche, and other phenomena which may prove useful for 

comparative study. 

Even without bringing other modes of interpretation into the fray, other questions 

arise from the same sources which have been used in constructing the picture of the 

pneuma presented here.  Who is to say that the pneuma discussed in this investigation is 

                                                 
18 Bourguignon 1976, 3 
19 ibid., 3-6 
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not acting in the same fashion as the unclean spirits Jesus cast out?  Also, the references 

to the discernment of pneumata explored above and the question of receiving a pneu/ma 

e[teron, “a different pneuma” (2 Corinthians 11:4) clearly indicate numerous pneumata 

circulating even among the Christian community; how are we to know the pneuma as 

presented here is a single entity among all the others present? 

Though such tantalizing snippets of text may be cited as pointing towards a 

possession cult interpretation, the rest of the text indicates otherwise.  The accounts of 

exorcisms and castings out of pneumata all qualify the pneuma in question with some 

sort of adjective denoting its negative or harmful qualities,20 and distinguishing it from 

the “simple” pneuma without qualifiers.  Further, in the over 400 occurrences of pneuma 

in the New Testament, the only references to the departure of the pneuma are at a 

person’s death; thus, after the pneuma has coalesced with the soma and the psyche, it 

remains with that person until his or her death.  Because of the presence and explicit 

mention of unclean or otherwise qualified pneumata and their departure, as well as the 

lack of evidence for the departure of the simple pneuma, it appears that while spirit 

possession is present in the New Testament, the pneuma as discussed here does not fall 

into the same category as other pneumata.21

Certain epistles make clear the idea that they refer to just one particular pneuma 

when they are discussing the entity that completes a community member and imparts 

                                                 
20 akathartos, “unclean,” is the most common of these adjectives; others include a;lalon (alalon), “mute” 
(e.g., Mark 9:17); ponhro,n (poneron), “evil” (e.g., Luke 7:21); avsqenei,aj (astheneias), “of 
weakness/illness” (e.g., Luke 13.11); and pu,qwn (puthon), “related to divination” (e.g., Acts 16:16). 
21 For a more complete refutation of viewing the pneuma as a “power which leaps on man and then leaves 
him again” in Luke-Acts, see Schweitzer, Eduard in NDNT, v. 6, p 406 
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benefits.  This is most clear in 1 Corinthians when Paul is explaining pneumatic gifts.  

Though the variety of gifts is broad, all share the same pneuma.  And just as the quotation 

from Ephesians at the beginning of this section emphasizes the pneuma as a symbol of 

unity in the community, 1 Corinthians underlines the commonality in terms of the 

pneuma undercutting even the most rigid divisions among people in the ancient 

Mediterranean. 

 Diaire,seij de. carisma,twn eivsi,n( to. de. auvto. pneu/ma\ …11pa,nta de. 
tau/ta evnergei/ to. e]n kai. to. auvto. pneu/ma diairou/n ivdi,a| e`ka,stw| kaqw.j 
bou,letai…13kai. ga.r evn e`ni. pneu,mati h`mei/j pa,ntej eivj e]n sw/ma 
evbapti,sqhmen( ei;te VIoudai/oi ei;te {Ellhnej ei;te dou/loi ei;te evleu,qeroi( 
kai. pa,ntej e]n pneu/ma evpoti,sqhmenÅ 

 

 There are varieties of gifts, but the same pneuma…11but one and the 
same pneuma is at work in all these things, distributing to each one just 
as it wishes…13for we all were baptized in one pneuma into one body, 
whether Jews or Greeks or slaves or free people, and we all were given 
one pneuma to drink. 

 

 1 Corinthians 12:4, 11, 13  
 
In this author’s mind, accepting the pneuma as outlined here is a more sound 

interpretation of New Testament writings than to make the blanket assumption that it 

means the Holy Spirit for a number of reasons.  First and foremost, the notion of the 

Trinity came along well after the composition of all the texts examined here.  Building on 

the notion of the Holy Spirit as a distinct and divine personality as set forth by the 

Apostolic Fathers in the early 2nd Century (well after the composition of the books of the 

New Testament), the Greek Apologists of the late 2nd Century produced the “first sketch 

of a Trinitarian doctrine.”22  This doctrine, however, was still far from being fully 

developed or accepted.  Even the great theologian Origen was initially baffled by the 

                                                 
22 Fortman 1972, 43-4 
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concept of God in multiple “personalities” before eventually affirming the divinity of the 

Holy Spirit.23  However, even the doctrine which overshadowed the triune vision of man 

may have emerged from this idea.  Origen’s path to Trinitarian theology wound its way 

through the understanding of man as composed of three elements. 

  Just as the human frame consisted of the trinity of body, soul and spirit, 
so interpretation of Scripture was to be understood under three headings, 
the literal, moral and spiritual…Emerging from his [Origen’s] study of 
Scripture was the first systematic attempt to establish a doctrine of the 
Trinity.24

 
 Further, the occurrence of both adjectivally modified instances and instances 

without any adjective indicates that when the authors wished to signify what later became 

the Holy Spirit, they did so explicitly.  Thus, looking at the writings collected in the New 

Testament without the lens of Trinitarian theology, which came about centuries later, the 

importance of a pneuma is unquestionable, but its identity as the Holy Spirit is untenable. 

With the codification and adoption of Trinitarian theology at the Council of Nicea 

in 325, and its affirmation half a century later at the Council of Constantinople in 381, 

pneuma in most cases became equated with the Holy Spirit, a “person” of God, regardless 

of the context.  Subsequently, the notion that pneuma was a term for the ultimate level of 

human existence on earth faded.  Nonetheless, the adoption of the Trinity should not have 

theologically displaced the pneuma as described here: if one believes that God created 

man in His image, and one believes in a triune God, would that not indicate a triune man?  

                                                 
23 ibid., 57 
24 Frend 1991, 91-2 
 

31 



The demise of the pneuma as an entity associated with humans and the dominance of the 

Pneuma as an element of God is something which begs further inquiry.   

 What is clear now, however, is that though sprung from two ancient, established 

cultures, Christianity formed a new understanding of man’s identity, sharing elements of 

each, but separate from both.  The notion of a triune human was a unique system 

professed for a specific period of time, differing both from its predecessors and from its 

successors. 
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Appendices 
 

Appendix A 
Homer, Iliad, XXII.361-3 

 
w]j a;ra min eivpo,nta te,loj qana,toio ka,luye( 361
yuch. d v evk r`eqe,wn ptame,nh  vAido,se bebh,kei  
o]n po,tmon goo,wsa( lipou/s v avdroth/ta kai. h[bhn)  
  
And the end of death covered him, having spoken thus, 361
And his psyche, having flown away from his limbs, went down to Hades,  
Mourning his fate, leaving manhood, even in its prime.  
 
 

Appendix B 
Table of Occurrences of pneuma in the New Testament 

(in canonical order) 
 

Holy = “Holy Spirit, Spirit of God or Spirit of Jesus” 
Unclean = “Unclean” 
Pneuma = used without an adjective 
 
Note: when listed as “Holy,” or as “Unclean,” the reference has an adjective which makes 
the use explicit. 
 

  Book Chapter Verse Sense of use 
 Matthew 1 18 Holy 
 Matthew 1 20 Holy 
 Matthew 3 11 Holy 
 Matthew 3 16 Holy 
 Matthew 4 1 Pneuma 
 Matthew 5 3 Pneuma 
 Matthew 8 16 Unclean 
 Matthew 10 1 Unclean 
 Matthew 10 20 Holy 
 Matthew 12 18 Holy 
 Matthew 12 28 Holy 
 Matthew 12 31 Pneuma 
 Matthew 12 32 Holy 
 Matthew 12 43 Unclean 
 Matthew 12 45 Unclean 
 Matthew 22 43 Pneuma 

 Matthew 26 41 Pneuma 
 Matthew 27 50 Pneuma 
 Matthew 28 19 Holy 
 Mark 1 8 Holy 
 Mark 1 10 Pneuma 
 Mark 1 12 Pneuma 
 Mark 1 23 Unclean 
 Mark 1 26 Unclean 
 Mark 1 27 Unclean 
 Mark 2 8 Pneuma 
 Mark 3 11 Unclean 
 Mark 3 29 Holy 
 Mark 3 30 Unclean 
 Mark 5 2 Unclean 
 Mark 5 8 Unclean 
 Mark 5 13 Unclean 
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 Mark 6 7 Unclean 
 Mark 7 25 Unclean 
 Mark 8 12 Pneuma 
 Mark 9 17 Unclean 
 Mark 9 20 Unclean 
 Mark 9 25 Unclean 
 Mark 9 25 Unclean 
 Mark 9 25 Unclean 
 Mark 9 25 Unclean 
 Mark 12 36 Holy 
 Mark 13 11 Holy 
 Mark 14 38 Pneuma 
 Luke 1 15 Holy 
 Luke 1 17 Pneuma 
 Luke 1 35 Holy 
 Luke 1 41 Holy 
 Luke 1 47 Pneuma 
 Luke 1 67 Holy 
 Luke 1 80 Pneuma 
 Luke 2 25 Holy 
 Luke 2 26 Holy 
 Luke 2 27 Pneuma 
 Luke 3 16 Holy 
 Luke 3 22 Holy 
 Luke 4 1 Holy 
 Luke 4 1 Holy 
 Luke 4 1 Pneuma 
 Luke 4 1 Pneuma 
 Luke 4 14 Pneuma 
 Luke 4 18 Holy 
 Luke 4 33 Unclean 
 Luke 4 36 Unclean 
 Luke 6 18 Unclean 
 Luke 7 21 Unclean 
 Luke 8 2 Unclean 
 Luke 8 29 Unclean 
 Luke 8 55 Pneuma 
 Luke 9 39 Unclean 
 Luke 9 42 Unclean 
 Luke 10 20 Pneuma 

 Luke 10 21 Holy 
 Luke 11 13 Holy 
 Luke 11 24 Unclean 
 Luke 11 26 Unclean 
 Luke 12 10 Holy 
 Luke 12 12 Holy 
 Luke 13 11 Unclean 
 Luke 23 46 Pneuma 
 Luke 24 37 Pneuma 
 Luke 24 39 Pneuma 
 John 1 32 Pneuma 
 John 1 33 Holy 
 John 1 33 Holy 
 John 1 33 Pneuma 
 John 1 33 Pneuma 
 John 3 5 Pneuma 
 John 3 6 Pneuma 
 John 3 6 Pneuma 
 John 3 8 Pneuma 
 John 3 8 Wind 
 John 3 34 Pneuma 
 John 4 23 Pneuma 
 John 4 24 Pneuma 
 John 4 24 Pneuma 
 John 4 24 Pneuma 
 John 6 63 Pneuma 
 John 6 63 Pneuma 
 John 7 39 Pneuma 
 John 7 39 Pneuma 
 John 11 33 Pneuma 
 John 13 21 Pneuma 
 John 14 17 Other 
 John 14 26 Holy 
 John 15 26 Other 
 John 16 13 Other 
 John 19 30 Pneuma 
 John 20 22 Holy 
 Acts 1 2 Holy 
 Acts 1 5 Holy 
 Acts 1 8 Holy 
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 Acts 1 16 Holy 
 Acts 2 4 Holy 
 Acts 2 17 Pneuma 
 Acts 2 18 Pneuma 
 Acts 2 33 Holy 
 Acts 2 38 Holy 
 Acts 4 8 Holy 
 Acts 4 25 Holy 
 Acts 4 31 Holy 
 Acts 5 3 Holy 
 Acts 5 9 Holy 
 Acts 5 16 Unclean 
 Acts 5 32 Holy 
 Acts 6 3 Pneuma 
 Acts 6 5 Holy 
 Acts 6 10 Pneuma 
 Acts 7 51 Holy 
 Acts 7 55 Holy 
 Acts 7 59 Pneuma 
 Acts 8 7 Unclean 
 Acts 8 15 Holy 
 Acts 8 17 Holy 
 Acts 8 18 Pneuma 
 Acts 8 19 Holy  
 Acts 8 29 Pneuma 
 Acts 8 39 Holy 
 Acts 9 17 Holy 
 Acts 9 31 Holy 
 Acts 10 19 Pneuma 
 Acts 10 38 Holy 
 Acts 10 44 Holy 
 Acts 10 45 Holy 
 Acts 10 47 Holy 
 Acts 11 12 Pneuma 
 Acts 11 15 Holy 
 Acts 11 16 Holy 
 Acts 11 24 Holy 
 Acts 11 28 Pneuma 
 Acts 13 2 Holy 
 Acts 13 4 Holy 

 Acts 13 9 Holy 
 Acts 13 52 Holy 
 Acts 15 8 Holy 
 Acts 15 28 Holy 
 Acts 16 6 Holy 
 Acts 16 7 Holy 
 Acts 16 16 Unclean 
 Acts 16 18 Unclean 
 Acts 17 16 Pneuma 
 Acts 19 2 Holy 
 Acts 19 2 Holy 
 Acts 19 6 Holy 
 Acts 19 12 Unclean 
 Acts 19 13 Unclean 
 Acts 19 15 Unclean 
 Acts 19 16 Unclean 
 Acts 19 21 Pneuma 
 Acts 20 22 Pneuma 
 Acts 20 23 Holy 
 Acts 20 28 Holy 
 Acts 21 4 Pneuma 
 Acts 21 11 Holy 
 Acts 23 8 Pneuma 
 Acts 23 9 Unclean 
 Acts 28 25 Holy 
 Romans 1 4 Holy 
 Romans 1 9 Pneuma 
 Romans 2 29 Pneuma 
 Romans 5 5 Holy 
 Romans 7 6 Pneuma 
 Romans 8 2 Other 
 Romans 8 4 Pneuma 
 Romans 8 5 Pneuma 
 Romans 8 5 Pneuma 
 Romans 8 5 Pneuma 
 Romans 8 6 Pneuma 
 Romans 8 9 Holy 
 Romans 8 9 Holy 
 Romans 8 9 Holy 
 Romans 8 9 Holy 
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 Romans 8 9 Pneuma 
 Romans 8 10 Pneuma 
 Romans 8 11 Holy 
 Romans 8 11 Holy 
 Romans 8 11 Holy 
 Romans 8 13 Pneuma 
 Romans 8 14 Holy 
 Romans 8 15 Pneuma 
 Romans 8 16 Pneuma 
 Romans 8 16 Pneuma 
 Romans 8 16 Pneuma 
 Romans 8 16 Pneuma 
 Romans 8 23 Pneuma 
 Romans 8 26 Pneuma 
 Romans 8 26 Pneuma 
 Romans 8 27 Pneuma 
 Romans 9 1 Holy 
 Romans 11 8 Pneuma 
 Romans 12 11 Pneuma 
 Romans 14 17 Holy 
 Romans 15 13 Holy 
 Romans 15 16 Holy 
 Romans 15 19 Holy 
 Romans 15 30 Pneuma 
 1 Corinthians 2 4 Pneuma 
 1 Corinthians 2 10 Pneuma 
 1 Corinthians 2 10 Pneuma 
 1 Corinthians 2 11 Holy 
 1 Corinthians 2 11 Holy 
 1 Corinthians 2 11 Pneuma 
 1 Corinthians 2 11 Pneuma 
 1 Corinthians 2 11 Pneuma 
 1 Corinthians 2 11 Pneuma 
 1 Corinthians 2 12 Pneuma 
 1 Corinthians 2 12 Pneuma 
 1 Corinthians 2 13 Pneuma 
 1 Corinthians 2 14 Pneuma 
 1 Corinthians 2 14 Pneuma 
 1 Corinthians 2 15 Pneuma 
 1 Corinthians 3 1 Pneuma 

 1 Corinthians 3 16 Holy 
 1 Corinthians 4 21 Pneuma 
 1 Corinthians 5 3 Pneuma 
 1 Corinthians 5 4 Pneuma 
 1 Corinthians 5 5 Pneuma 
 1 Corinthians 6 11 Holy  
 1 Corinthians 6 19 Holy 
 1 Corinthians 7 34 Pneuma 
 1 Corinthians 7 40 Holy 
 1 Corinthians 12 3 Holy 
 1 Corinthians 12 3 Holy 
 1 Corinthians 12 4 Pneuma 
 1 Corinthians 12 7 Pneuma 
 1 Corinthians 12 8 Pneuma 
 1 Corinthians 12 8 Pneuma 
 1 Corinthians 12 9 Pneuma 
 1 Corinthians 12 9 Pneuma 
 1 Corinthians 12 10 Pneuma 
 1 Corinthians 12 11 Pneuma 
 1 Corinthians 12 11 Pneuma 
 1 Corinthians 12 13 Pneuma 
 1 Corinthians 12 13 Pneuma 
 1 Corinthians 12 13 Pneuma 
 1 Corinthians 12 13 Pneuma 
 1 Corinthians 14 2 Pneuma 
 1 Corinthians 14 15 Pneuma 
 1 Corinthians 14 15 Pneuma 
 1 Corinthians 14 15 Pneuma 
 1 Corinthians 14 16 Pneuma 
 1 Corinthians 15 44 Pneuma 
 1 Corinthians 15 45 Pneuma 
 1 Corinthians 15 46 Pneuma 
 1 Corinthians 16 18 Pneuma 
 2 Corinthians 1 22 Holy 
 2 Corinthians 2 13 Pneuma 
 2 Corinthians 3 3 Holy 
 2 Corinthians 3 6 Pneuma 
 2 Corinthians 3 6 Pneuma 
 2 Corinthians 3 8 Pneuma 
 2 Corinthians 3 17 Holy  
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 2 Corinthians 3 17 Pneuma 
 2 Corinthians 3 18 Pneuma 
 2 Corinthians 4 13 Pneuma 
 2 Corinthians 5 5 Pneuma 
 2 Corinthians 6 6 Pneuma 
 2 Corinthians 7 1 Pneuma 
 2 Corinthians 7 13 Pneuma 
 2 Corinthians 11 4 Pneuma 
 2 Corinthians 12 18 Pneuma 
 2 Corinthians 13 13 Holy 
 Galatians 3 2 Pneuma 
 Galatians 3 3 Pneuma 
 Galatians 3 5 Pneuma 
 Galatians 3 14 Pneuma 
 Galatians 4 6 Holy 
 Galatians 4 29 Pneuma 
 Galatians 5 5 Pneuma 
 Galatians 5 16 Pneuma 
 Galatians 5 17 Pneuma 
 Galatians 5 17 Pneuma 
 Galatians 5 18 Pneuma 
 Galatians 5 22 Pneuma 
 Galatians 5 25 Pneuma 
 Galatians 5 25 Pneuma 
 Galatians 6 1 Pneuma 
 Galatians 6 1 Pneuma 
 Galatians 6 8 Pneuma 
 Galatians 6 8 Pneuma 
 Galatians 6 18 Pneuma 
 Ephesians 1 13 Holy 
 Ephesians 1 17 Pneuma 
 Ephesians 2 2 Pneuma 
 Ephesians 2 18 Pneuma 
 Ephesians 2 22 Pneuma 
 Ephesians 3 5 Pneuma 
 Ephesians 3 16 Holy 
 Ephesians 4 3 Pneuma 
 Ephesians 4 4 Pneuma 
 Ephesians 4 23 Pneuma 
 Ephesians 4 30 Holy 

 Ephesians 5 18 Pneuma 
 Ephesians 6 17 Pneuma 
 Ephesians 6 18 Pneuma 
 Philippians 1 19 Holy 
 Philippians 1 27 Pneuma 
 Philippians 2 1 Pneuma 
 Philippians 3 3 Holy 
 Philippians 4 23 Pneuma 
 Colossians 1 8 Pneuma 
 Colossians 2 5 Pneuma 
 1 Thessalonians 1 5 Holy 
 1 Thessalonians 1 6 Holy 
 1 Thessalonians 4 8 Holy 
 1 Thessalonians 5 19 Pneuma 
 1 Thessalonians 5 23 Pneuma 
 2 Thessalonians  2 2 Pneuma 
 2 Thessalonians 2 8 Pneuma 
 2 Thessalonians 2 13 Pneuma 
 1 Timothy 3 16 Pneuma 
 1 Timothy 4 1 Pneuma 
 1 Timothy 4 1 Pneuma 
 2 Timothy 1 7 Pneuma 
 2 Timothy 1 7 Pneuma 
 2 Timothy 1 14 Holy 
 Titus 3 5 Holy 
 Philemon 1 25 Pneuma 
 Hebrews 1 7 Pneuma 
 Hebrews 1 14 Pneuma  
 Hebrews 2 4 Holy 
 Hebrews 3 7 Holy 
 Hebrews 4 12 Pneuma 
 Hebrews 6 4 Holy 
 Hebrews 9 8 Holy 
 Hebrews 9 14 Pneuma 
 Hebrews 10 15 Holy 
 Hebrews 10 29 Holy 
 Hebrews 12 9 Pneuma 
 Hebrews 12 23 Pneuma 
 James 2 26 Life 
 James 4 5 Pneuma 
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 1 Peter 1 2 Pneuma 
 1 Peter 1 11 Holy 
 1 Peter 1 12 Holy 
 1 Peter 3 4 Pneuma 
 1 Peter 3 18 Pneuma 
 1 Peter 3 19 Pneuma 
 1 Peter 4 6 Pneuma 
 1 Peter 4 14 Holy 
 1 Peter 4 14 Pneuma 
 2 Peter 1 21 Holy 
 1 John 3 24 Pneuma 
 1 John 4 1 Pneuma 
 1 John 4 1 Pneuma 
 1 John 4 2 Holy 
 1 John 4 2 Pneuma 
 1 John 4 2 Pneuma 
 1 John 4 3 Pneuma 
 1 John 4 3 Pneuma 
 1 John 4 6 Pneuma 
 1 John 4 6 Pneuma 
 1 John 4 13 Pneuma 
 1 John 5 6 Pneuma   
 1 John 5 6 Pneuma 
 1 John 5 8 Pneuma 
 Jude 1 19 Pneuma 
 Jude 1 20 Holy 
 Revelation 1 4 Pneuma 
 Revelation 1 10 Pneuma 
 Revelation 1 10 Pneuma 
 Revelation 2 7 Pneuma 
 Revelation 2 11 Pneuma 
 Revelation 2 17 Pneuma 
 Revelation 2 29 Pneuma 
 Revelation 3 1 Pneuma 
 Revelation 3 6 Pneuma 
 Revelation 3 13 Pneuma 
 Revelation 3 22 Pneuma 
 Revelation 4 2 Pneuma 
 Revelation 4 5 Pneuma 
 Revelation 5 6 Pneuma 

 Revelation 11 11 Pneuma 
 Revelation 13 15 Pneuma 
 Revelation 14 13 Pneuma 
 Revelation 16 13 Unclean 
 Revelation 16 14 Unclean 
 Revelation 17 3 Pneuma 
 Revelation 18 2 Unclean 
 Revelation 19 10 Pneuma 
 Revelation 21 10 Pneuma 
 Revelation 22 6 Pneuma 
 Revelation 22 17 Pneuma 
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