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as Lord, became the very

nality of the baptized, hence fitly
Christians.’ The metaphor of the marri bond,
used in the OT of the morel union between

Jnhwehmd%tho NT applied to the
relation between ist and the urch; and
baptism was as the marriage rite, o sealing
for the individual this mhi;naf:‘e t‘l:'pint relation
already virtually present ith, as marriage is
in phg%ltod lovey(Eph 5%% of 1 Co 6 ‘he that
is Joined unto the Lord is one spirit’). The
matter was, however, conoeived rather differentl
Taptisen maaialy on §ta objeotive of octiect "‘.,d%"
ptism mainly on ite objective or ive ai
the {')T associations of covenant an
Measiah, as related to the solidarity of ILsrael
the ehosen people; while Paul thought more of
the subjective and nal side, bound up with
his profound ides of faith as the bond between the
believer and his spiritual Head, ¢ our life’ (Col 3¢).
But to both bu.fcrnn was oorporate in idea, ‘into
feath wore. promuppoemd 1 the baptioe vy Jowish
aith were presup) P e
Christians no less than by Panl. Still thé differ-
Wﬂh‘”p;u'mbé £ the more experimental
, 's 6 more experimen

chological. He alone ocould

ere of the religious
"y called

like » Gal 2% implying sm spiritual
identity with Christ by faith s resulted in his dis-

tinctive metaphor of baptism as formally marking
transition from death to new life (Ro 6%, 2 Co
517 of. 1 P 80 4 18 B which are probabl
.d;};utiomof Pauline ideas to a less mysti
mode X

5 The poschaogical eids of baptiom. —Tn all

(b) h;lgg\eal ds ¢ iem. — In
attempts to ext, from the a connected view
of primitive baptismal thought and practice, we
must never forget its eesentially experimental
natare. Really to emter into its meaniné, we
must enter the very souls of the primitive Chris-
tians and share their experiences. In so doing,
we get our best aid from analogous fresh Chris-
tian beginnings, whether in revivals of religious
life, aa seen, o.g., in George Fox's Jowrnal, or on
the more virgin soil of the mission field. While the
former analogy warns us against exaggerating the
value of the rite, as compared with the Spirit-
tism—the distinctive Christian element (Ac 1%),—
the latter saves us from divoroinf the inner reality
altogether from the outer symbol. Due proportion
between the two is preserved by the vital experi-
encesof mission converts,in relation both to previous
state and to alien environment. 80 seen, baptism is
the seal by which life-giving faith (as in Abraham’s
circamoision, Ro 4!*:) is ratified, and so oconfirmed
through & definitive act in which conscionsness of
separation from the sphere of moral deadnees, and
wnio that of full moral life, is enhanced and made
the more effective for the subsequent * walk in
newnees of life.’ It is thus truly an ¢efficacious
seal’ for faith, yet only for faith. It completes
and makes more vivid the experience of ¢ regenera-
tion ’—both objective, as between the old seocial
world and the new, and subjective, as between two
inner states of the soul. Bo is it ‘regenerative
washing and Holy Spirit renewal’ (Tit 3°) in an
experimental, a religiously real sense; it is the
final stage in experience of ‘salvation’ (in prin.
ciple) from self and ‘the world’ to God un‘f His

gdom of Christian fellowship.

(e) S and sacrament. —1t i1s not & bare
symbol, as of something already complete, but »
sacrament, i.6. & symbol conditioning a present
deeper and decisive experience of the Divine grace,
slready embraced by faith. Buat mao -
inll et;ngitioned,.el;leing thm‘;)yhyd.od above éo 0
evel of the or oonoeption
of mment:i‘m grace, nsm paganism, butl:.llen

to ected Hebraism—the religion of revelation
and faith.

The recent attemps of the strict ¢ religious-historioal * school
in Germany and elsewhere to trace the influence of the magioal,
notion of sacraments, prevalent in the ‘eyncretist ’

non
or mixed rel conaciousness of the |} the NT
writers and m&m

E

nal

enoe and essential of falth as the universal coefcient
of all spiritual blessing (éx siorews eis wioriv, Bo 117); while it
Ouebocmu:k.' In a
mrdlhpﬂmﬁumhh. exegesls of a single

where Paul in pu-l:E seized arg.
& usage e Amon'! Christian converts, without mean-
%to give it ve sanction (see 113 for minor abuses as
over

own_oomi On the whole sub;

Rendtorf!, Tayfs im Unm)' PP. 16-87. Jook wee

3. The baptismal formula.—To sum up : as be,
tism bad in Judaism oometomea.npgri og
consecration, with a twofold reference—from an
old state and to & new—, 80 was it in Christianity.
It denoted (1) the convert’s attitude towards his
sinful state with ita ‘dead works,’ or towards
as sinned against (He 6!, Ac 20%)—repent-
ance ; and (2) his new attitude, faith towards God
}He 8') or Christ (Av 20), as the ground of hope
or the futare, of which Christ’s resurrection was
the guarantee or type éof. 1 P 3%). The practical
effect was remission o t sins or justification,
the token of which was the gift of the Holy Spirit,
in sensible experience, as marking Divine acoept-

ance of the new subject of Messial’s Kingdom.

All this is_present in germ in Peter's words
Ac 2%-4%), ‘Repent, and let each of youn get
imself bapti in the name of Jesus Chnst
unto remission of sins,” etc. The phrase ‘in the
name’ now oalls for closer consideration. It is
clear from contemporary usage (6.g9. Ao 1%, Rev 3¢
113) that ‘name’ was an ancient synon for
‘person.’ Parallels, moreover, from the colloquial
reek of the time show that the expression ‘in
the name’ was itself widely used, especially in
solemn or formal oonnexiongl,vhnmi with special
reference to proprietorship. us a payment is
made eis Svoud Twos, ‘into so-and.so’s account’;
o petition is presented els 76 700 Bacéws droua, *to

the king's person’; and, still more significantl
in our combpexion, soldiers swear ‘in the king’s
name’ (Rendtorfl, op. cit. p. 9f.). Such solemn
invocation of the king’s name in token of mal
allegiance answers exactly to one marked aspect
of baptism (cf. 2 Ti 2%), which was further de-
veloped in Christian thouﬁht after the Apostolio
Age, in the notion of the militia Christi (see
Harnack's monograph 8o entitled). Only, in primi-
tive Christian baptism, * the name,’ bly as sum
of the Divine eotions (of. Ps 115' where ‘ mercy’
and ‘truth’ are elements of God’s name), was
invoked, in the first instance, for mercy and pro-
tection. In any case the formula ‘in the name
of,’ with or without associations from OT usage
(=l::o'?l rather than ‘p, so Dalman) came to have in
all Christian circles—though with different shades
of thought, as between tgpical Jews and others—
the pre, t sense of identification between the
ba.ptuegn::d Him in whose name baptism took
place. The one became thereby the personal pro-
perty of the other, as part of the peog e of peculiar
asion (hads «is wepuwolnowr with other synonyms
ml P2, flﬂ:ﬁﬂ“, Tit 2!) and the ‘ bondservant’
of the true Lord (see 2 Co 4°), as all NT writers
in putting it. That this was the essence of
o matter appears from the very title, ‘the Lord
Jesus,’ usual among Gentile converts, just as ¢ the
Christ’ or ‘Christ Jesus’ was in more Jewish
ciroles. ‘The Lord Jesus’ seems, indeed, to grow
out of the central phrase of the baptismal con-
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fession, vis., ‘Jesus is Lord.” Reading 1 Co 12%
‘No man can say Kdpos *Incobs save in Holy Spirit’
(cf. 1% 61), in the light of Ro 10° ‘If thou con-
fees ¢ the utterance” (jfjua, more fully o p. 7is
wlorews 3 xyptoooper) in thy mouth (phrases just
uoted from Dt 30%, of. Eph 5% ¢cleansing it with

e washing of water év piuard’), to wit, th:n
*Ingobs (cf. Ph 211), and believe in thy heart that
God raised him from out the dead (in proof of
Messianic Lordship, Ro 19¢), thou shalt be saved '—
one perceives this clearly. *Christ Jesus,’ as distinot
from ‘Jesus Christ’ (=Jesus the Christ), perhaps
arose from a similar Jewish Christian form of con-
fession, ‘ Jesus is Christ (Messiah)’—whence ‘one
Lord, one faith, one baptism’ (Eph 4°). But did
the formula used in b&&tmm, els 70 Sroua 700 Kuplov
*Incod (Ao 84 195, 1 61), embrace more n
this distinctive element, having, for instance, sach
explicit referenoce to the unity of God as must
have been the heart of proselyte baptism? This
is suggested not only by 1 Co 8% (Huiv els Gebs, &
warfhp, ¢ o T& wdrra xal dueis els airdr, xal els
Kodpeos, 'Ingods 83, 8 ob rd& wdrra xal hueis 8
airof, of. Eph 4%), but also by the oonstant dual
form of A lic salutations and benedictions
(cf. Rev 14* ‘having his name and the name
of his Father written on their foreheads’). The
use of a Trinitarian formula of any sort is not
similarly suggested, in spite of 2 Co 131, Ac 19%8

tells aﬂgunlt any view that explicit reference to
;,heCo ol Siri{ occurred inpbaptism: 80 also
Creator was in some way

t is probable, then, that God the

confessed in beptism
(cf. Hermas, Mand. i. 1: * First of all yield belief
[wlorevoor] that God is one,’ eto.); yet exactly in
what form remains an open question, one which
depends upon another, to which attention has
recently been directed (see A. Seeberg, Der Kate-
chismus der Urchristenheit, 1903).

4. Procedure in baptism. — Here light is cast
forward by Jewish proselyte baptism and back-
ward by sub-Apostolic Christian usage, both of
which make it unlikely that baptism was a bare
rite of confessing a sacred Name, followed b{
immersion in water. This were too formal an
abstract & conception to suit the intense moral
reality of the regigions crisis in question. The
rite itself had a concrete setting of ethical exhorta-
tion and pledging, to which missionary experience
of all ages affords parallels. According to this
conception, the oonfession Kipios 'Incods was pro-
bably the answer of practical allegiance, given by
the candidate for baptism, to instruction in the
rudiments of Christian fpiel?, on lines best indicated
by the ‘ Two Ways’ of Life and Death, preserved
in expanded form in the first half of the Didache,
Thus the confeesion in baptism (‘in the name of
the Lord,’ Did. 9, and perhaps originally in 7!
likewise)pledgedthebahut{' to the Christi
obedience (cf. Justin, AK& 8, Buobry ofrws dtvaclas
Iwoxrlrra)—e ledéew ich may have been weekly
renewed in early Christian worship, at least in
certain regions. For in Bithynia-Pontus, accord-
ing to Pliny’s Epistle of c. 112 A.D., the Christians
used in their Lord’s Day momingh meeting to
‘ pledge themselves with & solemn oath (sacramento
8¢ obstringere) not to the commission of any crime,
but to avoidance of theft, robbery, adultery, breach
of faith, denial of deposit when called upon.” This
is most m not only as to the ius of
primitive istian worship as profoundly ethical
1n tone, but also as to the obligations undertaken
in baptism, no doubt in very solemn and explicit
fashion, including the witness of those best able
to answer (sponsors) for the candidate’s good faith
and fitness, Thus the Di , after gllnng the
‘Two Ways,” continues: ‘All these things first
pronounce and so baptize,’ a practice probably

referred to in Mt 28¥ ¢Disciple all nations,
baptizing them into the name . . ., teaching
(8tddoxorres) them to observe all the precepts I have
given to {ou * (8oa édreredpny=a Sidaxh Kuplov oon-
sisting of évronal). There 18, moreover, hardly a
doubt that the bulk of the ¢ Two Ways,’ as found
in the Didache and related documents, goes back
to the Jewish ethical instruction, on a monotheistic
basis, given to proselytes unon‘g the Diaspora,
under the figure of a Way of Life and a Way of
Death set before men, found in the OT, but also
among Greek moralists. To this, in its earliest
Christian form, reference may be found even in
the Pauline letters (e.g. 2 Th 2 wapadéces ds é5i-
3dxbnre, Ro 167 rods . . . wapt Thr Sidaxiy #»
Vueis éudOere woiodrras, where Sixosraciac and oxdv-
dada are in view, 1 Co 417 7is Moh“;;ov a8 &
Xpwory ['Inool], xabds warrayod ér = éxx\nolg
dddoxw). Most significant )55 the lan of
Ro 644, where occurs the notion of prior ‘bond-
service’ to sin ‘unto death,’ followed by obedi-
ence to & Tiwos SWdaxfis issuing in new ¢ bond-
service’ to ‘ righteousness,’ or to God and Christ,
and the end ‘life eternal.’ 8o again 2 Ti 2¥
‘Let every one that nameth the name of the Lord
forthwith abstain from iniquity,” which is the
human side of the seal p on God’s firm
¢‘foundation’ of piety among men. All this sug-
such a formal renunciation of the service of
in a8 the Way of Death, and a placing of oneeelf
under obedience to Christ as Lord, as emerges
after the sub-Apostolic age in the abrenuntiatio
diaboli and the mc?ng of oneself with Christ
(Xpior@ ovurrdogopas; cl. the Two Ways of ¢ teaching
and dominion’ in Barn. 18). This is perhaps the
key to the description of baptism in 1 P 3%, ‘not
& putting away of filth in the sphere of the flesh
(as by water), but the elappeal of a good conscience
directed to God,’ as pl iedto ive part and lot in
Christ’s resurrection to those who yield ¢ obedience
of faith’ to God in Him. This ap, may refer
specially to the invocation of the Name the
candidate, in answer to the baptizer’s interrogation
as to his acceptance ez animo of the true allegiance ;
whereupon the latter sealed the reception of the
candidate into the holy community by invoki
¢the fair name’ of the Lord Jesus upon his b
(see Ja 27, of. Rev 73 9¢ 14! 22¢),

This human sealing by sacred formula was
normally countersigned, as it were, on the Divine
Fu-t by the Messianic gift of & holy enthusiasm

‘Holy Spirit’ as & phenomenon in the human
spirit), the spirit of adoption, through the deeper
and abiding consciousness of which the Christian
henceforth utters his soul in the word ¢Father’
(Ro 8%, the Aramaic exclamation, Abba, even
passing into use in Gentile circles ; of. Maranatha,
‘Lord come,” 1 Co 16%, Did. 10). Such Divine
‘confirming’ of the baptized ‘into Christ’ as &
member of His Body, by an ‘unction,’ a sealinﬁia
giving of the Spirit in ‘earnest’ (dppafSi», 2 Co 13t),
took place in experience at baptism. But as it
issued from & more secret working of the Spirit,
as author of the faith which qualified for baptism,
80 it gave place to an abiding ‘fellowship of the
Holy Spirit fCo 13%) in which Christians shared
and by whic the; were ‘led’ in their ¢walk’
(Ro 8% 1418, Gal 51¢-%), The effect of all this was
such a spiritually real, or mystical, union with
Christ that in ba&tism Paul regarded Christ as
‘put on’ like & robe (Gal 3%), or again as entering

e believer as his ‘life’ (Ro 8, Gal 2%),

Immersion and affusion.—Immersion seems to
have been the practice of the Apostolic age, in
continuity with Jewish proselyte beptism ; and
it is im}) ied in Paul’s lu.ngunie, especially in his
figure o hpﬁm a8 spiritual burial and resurrec-
tion (Ro 6%, Col 24). But the form was not held



